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Special prayers, either of petition or thanksgiving, might be added to the usual church services. More often, days of prayer were 'set apart' on specified dates, for attendance at special services and sermons and for private devotions. During periods of anxiety or crisis, days of fasting, 'humiliation', intercession or national prayer 1 were observed to implore
God's intervention, or to seek better understanding of the divine purposes. At times of relief or celebration, days of thanksgiving were ordered to thank God for blessings received or for his guidance in the achievement of righteous aims. Until the late nineteenth century, these special days of prayer were normally ordered by governments, and were appointed for days in the middle of the week, requiring the closure of public offices and the stoppage of business and employment.
Special acts of worship might be imperial in one of several senses. Some special days or prayers initiated in Britain were ordered or recommended for observance throughout the empire, and later the commonwealth. Others were initiated by authorities in the overseas territories in order to associate their colonies or dominions with special worship that had been appointed in Britain, or to mark events that they regarded as having imperial significance. Councils, governors or churches in the colonies also ordered special worship for causes which were specific just to their particular region. Studies of these special acts of worship have considerable potential for deepening understanding of various themes in the religious, political and cultural history of empire. They provide a register of what the authorities in colonies considered, or judged that their peoples considered, to be matters of such exceptional importance as to require, and to be remediable by, divine intervention or guidance. They reveal how notions of collective sin and God's active providence persisted well into the twentieth century. They offer new perspectives on religious authority, on relationships between civil and ecclesiastical authorities, and on relations between different churches and faith groups. Studies of special days and prayers might also draw attention to varied senses of community, and to the sense of identification that colonial peoples developed with their colonies, with new colonial nations and with the empire. They emphasize that among the elements that held together a heterogeneous empire were shared religious beliefs and emotional responses, a common monarchical culture and a language of British 'subjecthood'.
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Studies of these occasions might use a range of sources. The religious meanings that individuals attached to the great events marked by special worship can be found in devotional diaries and especially in the fast and thanksgiving sermons which have so far been the main means by which special worship has attracted historical attention. 3 The proclamations that appointed days of prayer and special services, as well as the forms of prayer issued for use in Anglican churches on these occasions, reveal much about changing conceptions of divine providence and of the higher purposes claimed for the empire. As the stated expectation was that all adult inhabitants should participate in these special acts of worship, newspaper reports of these occasions also provide valuable indications of the extent of popular religious observances.
These are just some indications of an agenda for future research. The purpose of this article is the preliminary but fundamental task of outlining the patterns in the appointment and causes of acts of special worship across the empire. 4 It will establish the main chronological phases of this practice, consider the complications caused by religious pluralism, and direct attention to significant shifts that began during the late nineteenth century. It will also reflect upon the reasons for the longevity of the practice.
PHASES OF IMPERIAL SPECIAL WORSHIP
Special worship in the British empire can be divided into three phases: first, from the beginnings of colonial settlement in America to 1776; second, from the American Revolution through the period of the expanding 'second empire' in Asia, Australasia and Africa; and third, from the 1850s to decolonization in the 1950s. Ibid. 2: 1759-2, 1763-1. For the first of these, the governor of New Hampshire even included the text of the English proclamation -complete with references to archbishops and bishops -as part of his own proclamation (see Fig. 1 ).
Britain. 11 References to British events and military campaigns and to the royal family were also regularly added to the fast and thanksgiving proclamations which they issued chiefly for causes that were specific to their own colony.
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From the texts of these proclamations and from the prayers and sermons heard on the fast and thanksgiving days, the inhabitants of the American colonies were encouraged to regard the British empire as a single spiritual body under divine providence. 13 Yet special worship could also become a means to claim divine sanction during disputes over imperial proclamations or acts of special worship in Britain, and to do so more regularly than had been the case earlier in colonial America. In the Canadian colonies from 1789 to 1816 the acts of special worship were, with few exceptions, repeats or anticipations of those arranged in Britain: special prayers during the illness of George III in 1788-9 and thanksgivings for his recovery, annual fast days during the wars with France from 1793 to 1815, and thanksgivings for peace treaties in 1802 and 1815-16. In Nova Scotia and the other Atlantic provinces, the governors' proclamations often stated explicitly that the purpose was 'to extend the effect' of the king's proclamations in Britain. 15 Similar patterns developed later in the Australian colonies and elsewhere. 16 In these ways, appointments of special worship matched the conservatism of British authorities in the early second empire; it may also have contributed to a broader policy that sought to align colonies with the social structure and values of the mother country. 17 The appointment of Anglican bishops in the colonies from 1787 helped to connect colonial special worship with its British counterpart. As the first of these bishops, Charles Religious pluralism was belatedly acknowledged in Britain; the last use of the traditional style of proclamation was in 1857. 41 The arrangements for the 1887 and 1897 jubilees were clearly intended to appeal to all Christian communities across the empire. In
India from the 1850s governors-general had gone still further, issuing proclamations that were addressed simply to 'all loyal subjects', encompassing not only the numerous missionary churches but also, by avoiding Christian references, encouraging observances among the Indian religions. 42 Governments across the empire became more sensitive to the varying beliefs and interests within their colonies. The development and extension of representative forms of government during the 1830s and 1840s prompted the replacement of orders for special worship with official encouragement to observe these occasions. during the 1870s. 49 By then, Anglican bishops in the colonies and in India had been issuing forms of prayer on their own authority for several decades. And by mid-century colonial bishops, among them John Strachan of Toronto, were arguing that they could appoint days of prayer in their own dioceses, as these were free from colonial government control and independent of the Church at home.
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Although no count has yet been undertaken of the special days of worship appointed independently by Churches across the empire, they appear to have multiplied after 1850. For
Strachan and other Anglican bishops, such occasions were a means to stiffen denominational identities in a competitive religious environment. But often Churches had no choice but to arrange their own occasions, as after 1850 governments were wary of appointing special days of prayer for many types of cause. To understand this shift, more comment is needed on how the causes for special worship changed over time.
CAUSES OF SPECIAL WORSHIP
Special days of prayer survived into the twentieth century because the colonial authorities continued to sanction, in some form, the doctrine of 'national providentialism'. 51 Everything in the human and natural worlds was believed to be subject to God's superintendence, and so the hand of God could be read in the fortunes and misfortunes of communities, nations and empires. God's dealings with ancient Israel showed how misbehaving 'nations' were punished for their 'national sins' by 'special providences', such as epidemics, storms and famines. 52 Belief in national providentialism took more positive forms too. Britain's victory over Napoleon and escape from revolution revived the idea that Britain had been providentially favoured to improve and Christianize the world. 53 Such themes remained important elements in the fasts and thanksgivings observed across imperial territories during the nineteenth century, but colonists also developed readings of divine providence that worked independently of the grander imperial narrative. Days of prayer set aside for regional occurrences nurtured the view that God treated colonial communities differently from those elsewhere. 54 Not every colonial community conceived of itself as distinctly 'favoured' or 'special', 55 but days of humiliation and thanksgiving called by colonies could deepen community attachments, as well as a sense of separation and distinctiveness.
Special worship was ordered for a variety of causes, though their range gradually shrank during the nineteenth century. In colonial America, proclamations for fasts and thanksgivings tended to gather several causes together: these could include regional causes relating to the particular colony and more general causes that also affected British subjects elsewhere or all inhabitants of a 'Protestant Christendom' that reached into continental Europe. 56 During the 'second empire' orders issued by colonial governors usually followed While the civil authorities were attuned to the divisive potential of special worship,
Churches and other colonial organizations were free to appoint days of prayer that reflected their particular interests and agendas. The range of causes of church-appointed special days and prayers remained much broader than for state occasions, and included famines, natural disasters, overseas missions and financial crises. In the early twentieth century disenfranchised colonial communities organized special days of prayer as a means of protest.
In South Africa, 'Vigilance Associations', formed to defend and extend the rights of Black and Coloured communities, organized days of 'humiliation and prayer' to petition God to 'deliver' them from their 'difficulties, oppressions and disabilities'. The circulars for these days of prayer appealed to all the oppressed 'sons of Africa', and suggested plans for prayer meetings. Non-Whites observed 31 May 1910 -the day the four South African colonies were brought into union -as a day of humiliation, mourning and prayer. 63 In these ways, special worship expressed the diverse and disparate nature of the empire.
Changes in the causes of special worship were not just a result of political developments. A decline in days of humiliation appointed for natural disasters reflected gradual shifts in religious belief. Such occasions became increasingly controversial as the old theology of fear gave way to a new religiosity that placed less emphasis on judgements, 'special providences' and a vengeful deity. Increasingly, God tended to be regarded as a benevolent figure who had created the human abilities to understand the operations of 'general providence' and take measures to avoid or remedy natural disasters. Developments in natural science also had an effect, particularly in relation to disease. As a greater range of occurrences were ascribed to a general providence that worked through natural laws, and as less scope was allowed to unpredictable special providences, the justification for days of religious humiliation for these causes was weakened.
The long history of special worship ordered by the British crown during natural disasters ended in 1866, 64 yet such occasions continued into the twentieth century in some parts of the empire. Australian states and the Union of South Africa appointed midweek days of prayer in times of drought and insect infestation during the 1920s. 65 In these places natural disasters were far-reaching and often had more serious effects than in Britain. However, here too there was an important change of emphasis, towards a stronger sense of human agency beyond acts of worship. For example, during the 1900 bubonic plague outbreak in New South
Wales, congregations were asked to pray not for divine intervention, but that 'wisdom and insight' would be provided to 'experts', and that everyone would learn to live by 'the lessons taught by science'. 66 By the late nineteenth century, the traditional idea, taken from the Old Testament, that judgements were visited on communities for their 'collective', 'accumulated' or 'national sins' was hard to maintain as colonial societies became more diverse, both ethnically and religiously. During droughts, Australian town dwellers wrote to newspapers saying they had no reason to observe days of humiliation because the visitation had been sent to punish sinful farmers, not innocent townspeople. 67 The proliferation of days of prayer appointed for regional causes and the occasions 
